nature of Christian hope, which is embodied and affirmed in ecclesial practices of worship, pastoral care, and social action.
Those living outside the United States are often given the impression that all Christians in the U.S. are conservative evangelicals or fundamentalists and Republicans. The voice of a more theologically liberal, politically progressive Christian perspective is rarely heard. It is particularly important, then, that Poling articulates a deeply-rooted theological understanding that integrates the personal and the political. Nor is he discouraged by the apparent waning of many radical social movements that since the 1960s promoted civil rights, environmental sustainability and an equitable global economic system. However, Poling regards God's love as absolutely resilient in the face of suffering, and the church's practices of hope as the embodiment of their faith in the indestructible goodness of God.
Earlier in this review, I noted how Poling's dialogical approach of blending Scriptural witness, doctrinal theology and contemporary Christian practice formed the basis of his practical theology. Very often, however, theologians who take this approach are at pains to move beyond the strictly ecclesial or confessional in order to listen to voices of other faiths or to wider culture. Whilst Poling makes passing reference to his exposure to alternative cultures beyond the church, and especially to those that resist the homogenising tendencies of globalisation (pp. 109-111), it would have been good to have heard more. Very often, wider society is in advance of the church in terms of its commitment to social justice -but we hear very little of the tensions inherent in this or how congregational practices might learn from other communities and traditions of activism. The churches have colluded with the powerful, and although we have a detailed picture of how everyday practices of responsible citizenship keep alive the transformative power of God, this often occurs against the grain of much of Church life. This reaction may be conditioned, again, by living in northern Europe, where the gulf between people of faith and the "cultured despisers" is growing, and where institutionalised religion is seen as a problem rather than a solution to social ills.
The book closes with two end-pieces which reflect Poling's lifetime of involvement in teaching practical theology. These are helpful codas to the rest of the book in reinforcing the practice-based, problem-centred nature of theological discourse and how affirmations about the nature of God inform the practice of Christian witness -and vice versa. To teachers and students of practical theology, they cover familiar ground, but they are nevertheless an accessible distillation of practical theological method.
This book serves as a fitting tribute to a life of engagement and struggle that has often flown in the face of theological fashion but has always refused to dodge the difficult questions about human suffering. Yet the message of this book is that the realities of human ambiguity and brokenness are the places of God's identification with the world and must therefore be the starting-point for all our talk about God. 
